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Humanity and Divinity

Genesis 1: 27
God created man in His image, in the image of : DnYx DY¥2 INH¥A DTN NX DNYX XI2AN
God He created him, male and female, He DNX X122 NAPN 12T INK X132
created them.

Yalkut Shimoni on Genesis 1:13

God gathered the dust [of the first human] MNY D1TX 02N N9 TN 1Dy Yaph > nnin
from the four corners of the world - red, black, D°2PN 19X NN DTN AT D1TX PPt 125
white and green. Red is the blood, black is the OXY 0DY1VN NNIO TN N1 .90 AT pap?
innards and green for the bOdy Why from the n 20905 8P VM ijnb NI™TN N X2°
four corners of the earth? So that if one comes 15 19912 1oy 1'% yIXN INXN XSV DYWN
from the east to the west and arrives at the end
of his life as he near departing from the world,
it will not be said to him, "This land is not the
dust of your body, it's of mine. Go back to
where you were created." Rather, every place
that a person walks, from there he was created
and from there he will return.

7210 DTXRY DIpn 9D XOX NXN2IY DIpNY 11TN
1IN XN DY 1912 XN DYN.

Midrash Tehillim 17:8
Rabbi Yehoshua ben Levi said: When a person ,q0172 7910 DTRY nywa MY 12 ywan N X

is walking on the road, he is accompanied by 110N ,1M95 125NN 0K Y X'NpR
angels, which are going before him. They N"apn Sw N"NPPKY DIPNR 1IN DMK,
proclaim, “Make way for the image of the

Holy One!”

» What is the connection between creation and human dignity?

 In what ways do these texts allow for differences between people? Is there a tension
between universal humanity being created in the image of God, and each individual’s
place in the world?

Now take a look at the following text, which was read to witnesses in death penalty cases
back in the time of the Mishnah. As you read, try to identify different reasons given for the
importance of honesty in testimony. (Also, keep in mind that the rabbis liked to do
everything possible to avoid using the death penalty.)



Mishnah Sanhedrin 4:5

How do they exhort witnesses testifying in
capital cases? They brought them in and
admonished them: Perhaps you will speak
from supposition, and from hearsay, evidence
from the mouth of a witness, or "We heard it
from the mouth of a trustworthy person"; or,
perhaps you do not know that afterwards we
will test you by inquiry and examination.
Know that capital cases are not as monetary
suits: monetary suits - a person may give his
property and effect atonement; capital cases -
his blood and the blood of his offspring
depend on him until the end of the world, for
we find concerning Cain who killed his
brother, it is written, "the bloods of your
brother cry" (Genesis 4:10); it does not say,

"your brother's blood" but "bloods" - his blood

and the blood of his offspring. Another
interpretation of "brother's bloods" - his blood
was dashed on the trees and on the stones.
Therefore man was created singly, to teach
you that whoever destroys a single soul of
Israel, Scripture accounts it as if he had
destroyed a full world; and whoever saves one
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soul Oflsrael, Scripture accounts it as if he had N5 NN NOYY1 119 NN 1NXN XNen D')]yn

saved a full world. And for the sake of peace
among men, that one should not say to his
fellow, "My father is greater than yours;" and
that heretics should not say, "There are many
powers in Heaven." Again, to declare the
greatness of the Holy One, blessed be He, for
man stamps out many coins with one die, and
they are all alike, but the King, the King of
kings, the Holy One, blessed be He, stamped
each man with the seal of Adam, and not one
of them is like his fellow. Therefore each and
every one is obliged to say, "For my sake the
world was created." And lest you say, "What
do we need with this trouble?" Has it not
already been said, "He being a witness,
whether he has seen or known, if he does not
utter it..." (Leviticus 5:1). And should you say,
"What need is there for us to be responsible
for the blood of this one?" Surely it is said,
"And when the wicked perish, there is joy"
(Proverbs 11:10).
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» What reasons are given for emphasizing truth? Which do you find most compelling?
* How does God fit into this picture? Is responsibility for saving lives primarily

resting with God, or with people?

* Most of us are not in day-to-day situations where people’s lives are literally in our
hands. Are there ways to apply these principals to our lives?

The Importance of Human Dignity

First, look at the following Biblical texts. Consider how the ideas of divine humanity are in
these texts, even if the word dignity isn’t mentioned.

Leviticus 25:25

When your brother fails and his hand falls
[when he is] with you, you should strengthen
him, whether he is a stranger or a dweller, and
he shall live with you.

Deuteronomy 24:17-18

You shall not violate the rights of the stranger,

the orphan; you should not take a widow’s
garment. Remember that you were a slave in
Egypt and that Hashem your God redeemed
you from there; therefore I command you to
follow this thing.

Jeremiah 7:5-7

No, if you really mend your ways and your
actions; if you execute justice between one
man and another; if you do not oppress the
stranger, the orphan, and the widow; if you do
not shed the blood of the innocent in this
place; if you do not follow other gods, to your
own hurt — then only will I let you dwell in
this place, in the land that I gave to your
fathers for all time.
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* None of these texts actually mention the word dignity. However, it seems to be at
the core of their statements. How does respect for other people’s humanity fit in?
* Where are we told about explicit rewards and punishments? Where are we lacking

reasons for action?

* Why emphasize the widow and the orphan? Are they representative of something
else? Who would be the equivalent in our society?

* Do we have a special obligation to pick up or protect those who are more likely to
fall down, or are they singled out because we are simply more likely to assume that

they do not deserve the same respect?



Brachot 19b

Come and learn: The dignity of God’s X5 [NX] NMTY N1M2N M2 51T iynw XN
creations is so great that it can push away [ie NN Nwyn.
override] a Biblical prohibition.

Pirke Avot 2:10
Rabbi Eliezer says: The dignity of others "2V 22N 12N T2 NN IR TYOR "0
should be as dear to you as your own. owo.

Mishna Yoma 8:7

If debris falls on someone and there’s doubt 11°X PO DY XN POO NY191 1"V NYOIW N
about whether he is there or not, or if there isa  poo @*2310 721V POO NN PO N POO DY
doubt about whether he is alive or dead, or if "NPON "N IMKSNA a0 NX 1Y P Npon Sx
there is a doubt about whether he is a non-Jew 1NN NN DX 1OV
or a Jew, one should remove [even on

Shabbat] the heap of debris for his sake. If one

finds him alive, one should remove the debris,

and if he is dead, one should leave him there

[until Shabbat is over].

Ibn Ezra on Exodus 22:23

After it says, “Do not oppress” in the plural ...OX INX 0" WO VN XD MY NK
the language changes to the singular... for DN MIyN XN DTX NX1N 9D "D ,Nyn
anyone who sees a person oppressing an NIyNn 2N XN D2 ,DTY X9 NINYX:

orphan or a widow and does not come to their
aid, they will also be considered oppressors.

» The rabbis speak about dignity in a much clearer and more straightforward way.
How do their explanations add to, or differ from, the texts from the Bible?

* Why do you think human dignity can override even Biblical prohibitions? Can you
think of an example?

» How does this idea of dignity translate into action? Is this an abstract concept, or
something we can actually apply to our lives?

» How does this idea extend in practical ways in the third and fourth texts? In what
was does this give us a framework for action and responsibility?

* Does the importance of allowing a person to maintain their dignity extend to non-
Jews as well?

Jews and Non-Jews

First, look at some Torah sources on Jewish relationships with non-Jews:

Deuteronomy 23:8

You shall not hate the Edomite, for he is your 2 »ayn aynn &Y ,X10 °NX "2 "NTX 2YyNN XY

brother. Do not hate the Egyptian, for you NN NN
were a stranger in his land.



Exodus 12:49
There should be one law for you, and for the D221N2A 13N 1A21 NITX? NN NNX N)IN:
stranger who lives with you.

Exodus 22:20-23
Do not wrong or oppress the stranger, because  yaxa pbn™p 0™ "2 I¥NYN X9 NN XY )

you were strangers in the land of Egypt. You NIy DX YN XY DINM NNYX 92 :0Msn
should not mistreat every widow and orphan. YNWX YR 19X Py pys DX 2 iNK NIyN
Ifyou mistreat them, they will cry out to Me "N 27N2 DDNX "NAIN) "OX NN ']npys
and I will hear their cry. And My anger will 0*NA® DJ°)21 NANYX DO W

blaze against you, and I will kill you, and your
wives will be widows, and your children

orphans.

Leviticus 19:33-34

When the stranger lives among you in your NITXD JINK 1IN X5 DD¥IXA 72 JNX A D)
land, do not wrong him. He should be likea  3in2 1Y nanx1 oonx 1an 1an 0% NNt DN
citizen for you, the stranger who lives among DD NYX N IX DM¥A YIX2 DNM 03 D!

you, and you should love him like yourself,
because you were strangers in the land of
Egypt—I am Hashem your God.

» What are differences between the texts?

* Why do you think the injunction to treat “the other” with kindness and fairness is
repeated so many times?

» The Jews were not treated well in Egypt; however, we have to treat the Egyptian
kindly because we were strangers in their land. How would you explain this
contradiction?

Next, look at how the rabbis explain relationships with non-Jews:

BT Gittin 61a

Our rabbis taught: We support the poor non- , 28" My Oy 021 My 0°0119N 1'N
Jews with the poor Jews, and we visit the sick 112121 ,5%w "IN DY 0101 91N Ipam
non-Jews with the sick Jews, and we bury the D15Y 277 M19n ,5Xw° NN DY 01 NN,
dead of the non-Jews with the Jewish dead,

because of the paths of peace.

Jerusalem Talmud, Demai 4:1
It was taught: In a city where non-Jews and ~ Swn P21 D220 Y% W™ D2 N2 AW Y N

Jews live, tzedakah collectors collect from MY1 HNIWN MY 1°DI1NOM DM Hwm YR
Jews and non-Jews and distribute to the 112121 DM "91M HXIP 9IN PIpam DA
Jewish poor and the non-Jewish poor. They SN "HaN 1"’ANIN DM NN S5XY NN

visit the sick Jews and the sick l'lO]fl-J.eWSj and 1191 Y XY YO oM Yo 1"0M1DN1 DM SN
they bury Jewish dead with non-Jewish dead,
and the comfort Jewish mourners and non-

Jewish mourners, and they return lost objects

DSy "D T.



of non-Jews and Jews, because of the paths of
peace.

Rambam, Laws of Kings 10:12

The sages even commanded us to visit the 2P ,0N51N P25 0dN MY 0™MDYN 199X
non-Jewish sick, and bury their dead with the 55252 D™y 011991 5% NN DY DNNN
Jewish dead, and to support their poor with all "7 239 Aax A .0YY 01T 190 ,Oxws My
of the Jewish poor, because of the ways of 1377 NPT KRN ,1'wyn 92 Sy M a5
peaces. As it says, “God is good to all, and D5 1PN 91 DV,
shows mercy to all of His creations,” and it

says, “Her ways are the ways of pleasantness,

and all her paths are peace.”

* These three texts are very similar. What do each of them add to the conversation?
Which one do you like best?

 If we are supposed to treat Jews and non-Jews in the same way, why do these texts
draw the distinction at all? Why not just speak of human obligations?

* Do you think non-Jews are, or should be, obligated to show Jews the same type of
equal treatment?

* Do these distinctions apply anymore, in America today?



