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A. Social Justice, not only Direct Service

1. Deutoronomy 16:18-20

18. Judges and officers shall you appoint in all your gates,
which the Lord your God gives you, throughout your tribes;
and they shall judge the people with just judgment.

19. You shall not pervert judgment; you shall not respect
persons, nor take a bribe; for a bribe blinds the eyes of the
wise, and perverts the words of the righteous.

20. Justice, only justice shall you pursue, that you may live,
and inherit the land which the Lord your God gives you.

2. Mishnah Peah, 8:7

One must not give the wandering poor man less than a loaf
worth a pondion at a time when four se'ahs [of wheat cost] one
sela’. If he spends the night [at a place], one must give him
the cost of what he needs for a night. If he stays over the
Sabbath he is given food for three meals.

He who has the means for two meals, must not accept anything
from the charity dish; and if he has for fourteen meals, he may
not accept any support from the communal fund.

The communal fund is collected by two and distributed by
three people.

B. Universalism or Particularism?

3. Breishit Rabbath, Chapter 24

Ben Azai says “This is the book of the generations of Adam”
this is a greater principle than that...that you should not say,
“Since I have been degraded, my friend can be degraded along
with me; since I have been cursed, let my friend be cursed with
me.” Says R. Tanchuma: If you act in this way, know whom you
are degrading, “In the image of God He made him.” (Gen. 5:1).

4. Deutoronomy 23:20-21

20. You shall not lend upon interest to your brother; interest of
money, interest of foodstuff, interest of any thing that is lent
upon interest;

21. To a stranger you may lend upon interest; but to your
brother you shall not lend upon interest; that the Lord your God
may bless you in all that you set your hand to in the land where
you are entering to possess.
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5. Deutoronomy 15:7

If there is among you a poor man of one of your brothers inside
any of your gates in your land which the Lord your God gives
you, you shall not harden your heart, nor shut your hand from
your poor brother

6. Ruth 2:10

Then she fell on her face, and bowed herself to the ground, and
said to him, Why have I found favor in your eyes, that you
should take notice of me, seeing that I am a stranger?

7. Exodus 22:20; 23:9

22:20 You shall not wrong a stranger, nor oppress him; for you
were strangers in the land of Egypt

23:9 Also you shall not oppress a stranger; for you know the
heart of a stranger, seeing you were strangers in the land of

Egypt.

8. Nehama Leibowitz, Introduction to Shemot
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[T]he reason for the Egyptian exile, the persecution and the suffering of bondage accompanying the birth of
the Jewish people prior to the giving of the Torah and their entering into the Promised Land, was, that they

themselves should experience the taste of slavery and humiliation. They were to be made to realize just what
it felt like to be subjected to the violence and domination of man by man.... [T]he redemption from Egypt

serve as a spur for a religious duty; that imposed upon every Jew to redeem his fellow-being from the slavery
he had been reduced to for lack of means. This duty too is motivated in the Torah by the Almight’s rescuing

his people from Egypt::DD’.'i‘?—N ' 01X O°I¥7 PIRA ONIR CNRXYT WK 07 072V 272V ORIW° 01257

C. Circles of Responsibility

9. Critique of Ramban to Rambam’s Book of Mitzvot, Positive
Mitzvot Omitted, no. 15

That we are commanded to sustain the life of the resident-alien (ger
toshav), and to save him from harm. If he was drowning in a river,
or a building collapsed on him, we must endeavor to save him with
all of our effort. And if he were sick, we should involve ourselves
in his medical treatment. ..

And this is the intent of the verse: “And if your brother falters, and
his hand slips with you, you should strengthen him, a resident-
stranger (ger toshav) and he should live with you. Similarly the
Talmud states: “You are obligated to sustain the life of a resident-
alien, but you are not obligated to do so for a heathan.” (Pesachim
21b).

DIOW NNINMAT DO 1''2nNT M
1w mIEn L pwen

1% D9X9 2WIN 3 DAY 1R
591X 77712 Y2 77 ORW YN
aR1 DX 7011 HIAw AT OV
...JNR19I2 POVNI 70 707

TAR 20 091 (772 '9) ' 1R RIM
T 2WIN A 12 NPT AV 1T 00
1"V ,2 XD “MOD) TINPN2 DR LRy
PHY MR AN A (2 TP PN LR D
POV XA 0K PR M NAI0
Risdkishtv



Social Action and Circles of Responsibility
Rabbi Dov Linzer, YCT Rabbinical School

10. Babylonian Talmud, Avoda Zara 64b

Who is a ger toshav? Any [Gentile] who takes upon himself in the
presence of three haverim not to worship idols. Such is the
statement of R. Meir;

But the Sages declare: Any [Gentile] who takes upon himself the
seven precepts which the sons of Noah undertook;

Others maintain: These do not come within the category of a ger
toshab; but who is a ger roshav? A proselyte who eats of animals
not ritually slaughtered, i.e., he took upon himself to observe all the
precepts mentioned in the Torah apart from the prohibition of
[eating the flesh of] animals not ritually slaughtered

11. Tosefta, Gittin, 3:13-14

[3] A city that has in it Jews and non-Jews, the charity-collectors
collect from Jews and non-Jews [alike], for the sake of ways-of-
peace. They provide food to the poor of the non-Jews with the poor
of the Jews for the sake of ways-of-peace.

[14] They [i.e., Jews] eulogize and bury the dead of non-Jews
because of ways-of-peace, and they console the mourners of non-
Jews because of ways-of-peace.

12. Rambam, Laws of Kings, 10:12

And it would appear to me that we act towards a resident-alien with
courtesy and acts of lovingkindness as we do with a Jew, for behold
we are command to sustain their lives, as it says, “To the resident-
alien who is in your gates you should give it and he should eat.”
And when our Sages said that we do not repeat words of peace to
them — they were referring to [regular] non-Jews, not to the
resident-alien.

Even regarding the non-Jew, our Sages have commanded us to visit
their sick and to bury their dead alongside the Jewish dead, and to
feed their poor amongst the Jewish poor, because of ways-of-peace.
Behold the verse says, “God is good to all and His compassion is on
all of his creatures.” And it says, “Her [the Torah’s] ways are ways
of pleasantness and all of its paths are peace.”

13. Babylonian Talmud, Baba Mezia, 71a

R. Joseph taught: “If thou lend money to any of my people that is
poor by thee:” [this teaches, if the choice lies between] my people
and a foreigner, ‘my people’ has preference; the poor or the rich —
the ‘poor’ takes precedence; thy poor [sc. thy relatives] and the
[general] poor of thy town — thy poor come first; the poor of thy
city and the poor of another town — the poor of thine own town
have prior rights.
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The Master said: ‘[If the choice lies between] my people and a
foreigner — "my people" has preference.’” But is it not obvious? —
R. Nahman answered: Huna told me it means that even if [money is
lent] to the foreginer on interest, and to the Israelite without [the
latter should take precedence].

14. Meiri, Baba Mezia, 71a

A Jew and a non-Jew who come to borrow money from a Jew, and
it is impossible to lend to both of them, it is a mitzvah to lend first
to the Jew, without charging interest, and not to the non-Jew,
although one could charge him interest. Nevertheless, there is a
mitzvah- and ethical-quality to lend to the non-Jew, albeit with
interest — since he came before you to borrow, you should not turn
him away empty-handed. However, you are not obligated to lend
him without interest.

There are those who explain that this is what our rabbis intended
when they said: “’To the non-Jew though may lend with interest’ —
this is a positive mitzvah”... that there is a mitzvah element in
lending to a non-Jew, albeit that one is entitled to do so with
charging intrest, and that we should not abandon him completely.
This is also intended in their statement: “‘If you lend money to My
people’ — My people and a non-Jew, My people take precedence”...
from this we see that even a non-Jew is included [in the mitzvah] of
the verse, but that to lend to the Jew without interest takes
precedence over lending to him even with interest, and that the non-
Jew is not entitle to take precedence. Nevertheless, even he is
included in the mitzvah and ethical obligation.

15. Tosefta Baba Mezia, chapter 11

[33] A well-spring that belongs to one city — if they must choose
between themselves and others, they come before others. If the

choice is between others and their own cattle, the lives of others
take precedence over their own cattle. Rabbi Yossi says: ‘Their
cattle take precedence over the lives of others.’

[34] If the choice is between their cattle and the cattle of others,
their cattle take precendence over the cattle of others.

[35] If the choice is between others and their own laundry, the lives
of others take precedence over their laundry. Rabbi Yossi says,
‘Their laundry takes precedence over the lives of others.’

(see also, Nedarim 80b)

16. Responsa Hatam Sofer, YD, 234

... Becase all the prioritizing [in the list of who receives tzedakah,
such as one’s own poor over the poor of another city] only refer to
who comes first, not to endanger lives, God forbid! Thus, if two
people have equal needs, that they both need to sustain their lives
with meager bread and measured water, in such a case we will say
that this one comes before that one. But if the people of Jerusalem
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have their bare sustenance, they have no claim [to our tzedakah AMIAAN WY 35T YWD 2" MONRG
funds] until every single other city[ ‘s poor] has received equal WO AT NI0OT NINMAD 190w
support. Then, from whatever funds remain, we will attend to the MW MY W TV 2T TP

poor’s need for clothing and similar matter, and in this area we will MIT2 19K K2 %% 931 191 2" 2
apply our list of who comes before whom, until they are all equally Do KOR
provided for in this area as well. And similarly in all matters, they o
never said to disregard a need (of one group), only to give priority
[to one group over another within a specific area of needs].

17. Encyclopedia of Jewish Medical Ethics, Avraham Steinberg, p. 46, “Allocation of Scarce
Resources”

Another Talmudic source is the case of two towns with a single water supply. According to one Talmudic
opinion, the close town is allowed to use the water not only for drinking but even for washing laundry, to
prevent disease in its inhabitants, even if it thereby deprives the other town of its necessary drinking water
supply. Thus, society (i.e., the whole town) must take into account future needs and possible occurrences,
even if it harms or interferes with present needs of other individuals, since societal needs are defined as
situations of danger to lives in a much broader definition of the term as compared to individuals. However,
according to some interpreters, the situation discussed in this Talmudic source relates to a condition where
the inhabitants of the second town can get water from a distant well or can move to another location. Hence,
the situation is not related to possible danger to life but rather to discomfort.

Questions:

® Are we only obligated when “confronted” with cases of need and injustice? What does it
mean to be confronted? How do we appropriate allocate our time and prioritize our efforts
between Jewish and universal causes?

¢ How do we deal with the educational challenge of teaching morality and ethics as a
religious mandate, although it lacks a distinctive Jewishness?

¢ How do we deal with the religious and educational challenge of making our social action
uniquely Jewish? What does this mean beyond using sources to defend it? What types of
guidelines, values, and priorities can we learn from Jewish sources? What if our social
action runs against other Jewish values and mandates?
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Appendix A.

Sefer HaBrit, 11:13, “Love of Neighbors”, R. Pinchas Eliyahu (Kabbalist, 18" Century, Vilna)

Chapter 5. Now, reason dictates that there rests on every person
an absolute obligation to constantly attend to fairness and justice
in the society of his species, in order that the society should
survive. And he should be diligent to uphold these principles, to
distance himself from injustice and from damaging any one of
them, and to constantly be seeking out their welfare and their best
interests, all of his days, for the sake of maintaining the covenant
(brit) of the society, and the ropes that bind them, when he does
the pleasant and appropriate acts that will give them, and derive
from them, favor. Behold, it has been explained that reason
dictates that this is an absolute obligation on every person, parties
to the world covenant (brit), that reason dictates that he must
grant goodness to one from whom he has received goodness and
benefit...

Also, from another angle one is obligated based on reason — and
that is, because great are the evils that humans perpetrate in this
world, and the injuries and destructions that come through their
hands, such as libel, robbery, theft, murder, duplicitous advice,
and encroaching on property... And anyone who loves his fellow
creatures, and wants to do good to them, because we are all
human, will seek to minimize these damages...

Chapter 6. However, we must determine if we are obligated in
these behaviors also based on nature, or not. We will say in
response to this question, that if a person were to inspect his own
soul and nature, he would find in himself an inclination and desire
to do those acts that are seen as just and fair in the eyes of all
people, to do good and to give to the other, to have compassion on
the poor... to heal the sick... to share his knowledge with
others... to benefit the other in all manners of benefit, from his
efforts, his property, and his wisdom, and in every way that is in
his ability to do so...

Chapter 7. However, we must determine if we are obligated in
this matter from Scripture. We will say, that God has commanded
his nation on this matter explicitly, and the Torah obligates us in
this quite explicitly, as the verse states “You shall love you
neighbor as yourself” (Lev. 19). And the intent is not only to love
one’s fellow Jew, for were this so it would say, “And you shall
love your brother as yourself,” as it states by lending with interest,
“You shall not lend your brother with interest of money” (Deut.
23)... Rather, the intent is ‘your neighbor’ who is a human being,
just as you are, and involves himself in the betterment of society,
just as you do, and thus all nations are included... For, behold, the
Sages did not exclude from ‘your neighbor’ in this verse of loving
one’s neighbor, those ‘neighbors’ among the nations, and they did
not explicate anything (any limits) based on this term...

I also, in another place (chapter 11) have a way of explaining the
verse, “Love your neighbor as yourself,” according to the simple
meaning of Scripture... that it is coming to exclude from love of
one’s neighbor the Seven Nations that lived at that time in the
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Land of Israel, who were cruel to one another, and they had no
love of human society. It did not suffice that they did not involve
themselves in the betterment of society, but they rather involved
themselves in murder and robbery and adultery, the widow and
the stranger they would murder... “For even their sons and their
daughters they would burn in the fire to their gods.”...

Chapter 8. However, we must determine if we are obligated in this
matter from the tradition of the Sages, the transmitters of our
tradition and Oral Law. We will say, that it is found explicitly in
their words, and that is, “Rebbe (R. Yehudah HaNasi) says: What
is the straight path that a person must choose? Any thing that is
an honor to he who does it, and an honor to him from people.”
(Chapters of the Fathers, ch. 2). That is to say, that every action
of human actions must be one which the person knows with
clarity that it is fair and just, and that it is a thing that he can be
happy about forever and never embarrassed about, because it will
be to him an honor and a glory, and it will be desirous and good in
the eyes of people, and dear to them, and it will be received for
fame and glory and praise throughout the land... And when they
say, “And an honor to him from people,” and they did not say,
“for his nation,” their intent was all people, all the inhabitants of
the earth, whether the people of his nation or of another nation.
Similarly, it states, “Rabbi Akiva said: Dear is the human who wa
created in the image (of God),” (Chapters of the Fathers, ch. 3),
the intent of the word ‘human,’ refers to all nations...

Our Sages have stated explicitly that there is no distinction
regarding this matter under discussion between Jews and other
people, as it states “A gem in the mouth of Abaye: ‘A person
should always act with abundance peace towards all people, even
a non-Jew in the marketplace, so that he should be beloved above
and find favor below and be well received by all creatures.” They
said in the name of Rabban Yoachanan ben Zakkai that no person
ever greeted him before he had greeted them, even a non-Jew in
the marketplace.” And in the beginning of the Sefer Hasidim (ch.
8), it states: “Here in Tzefat was Rabbi Yosef Sramasi the teacher
of R. David ben Zimra, who would always be making peace
between husband and wife, and one person and his neighbor,
among the Jewish people. And even among the non-Jews he
acted thusly. And he merited to see Elijah the Prophet.”

Behold the Sages included the nations in the mitzvah of loving
one’s neighbor. And how great is their wisdom and how true is
their teaching, for this matter is an obligation upon every person,
to bring benefit to all creatures, on the basis of his being a person
who is part of the world community and who receives benefit
from the society of all human beings... Because all the nations
have shaken hands... they have all become one society, and we
have also been beneficiaries of this society. Thus, each person is
obligated to act with every person and all the families of the
Earth, with goodness and fairness and with fraternity... Behold it
has been made clear that this obligation is incumbent upon us also
from the tradition which is the Oral Law.
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