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The sanctity of life

3 Jerusalem Talmud Sanhedrin 4:22

(12) For this reason, the first human
being was created alone to teach that
all who destroy a single life are as
though they destroyed an entire
universe, and those who save a single
life are as if they had saved an entire
universe. Furthermore [the first
human was created alone]| for the
sake of peace among people, so that
no one could say to another, “My
ancestor was greater than yours” . . .

(13) [Yet another reason] was to
proclaim the greatness of the Holy
One, blessed be God, for when a
human being strikes many coins from
one mold, they all resemble one
another, but the supreme Sovereign
of sovereigns, the Holy One, blessed
be God, fashioned every person in
the stamp of the first human, and yet
not one of them resembles another.
For this reason, every human being is
obligated to say, “For my sake, the
world was created.”

The Torah gave permission to the doctor
to heal, and it is even a commandment.
Even more so, it is [the commandment]
of saving a life. One who prevents
himself from doing so is considered to
have shed blood.
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R. Shlomo Zalman Auerbach, Minchat
Shlomo, V.2, 86:4

In relation to the obligation to pay the
costs of saving the life of a sick person
who is in danger of dying: From the
straightforward reading of Sanhedrin
73a, we see that one is obligated to do
everything to save him, and if not, one
transgresses the negative
commandment: “Do not stand idly by
the blood of your neighbor.”
(According to my humble opinion, it’s
clear that the sick person is obligated
afterwards to repay the expenses.)
...But regretfully, we encounter this on
a daily basis and nobody does it...

As to what to do in our case: it looks to
me certain that in a case such as this,
where one sees his friend drowning in
the river and there is no one the save
him, he has to spend all his resources to
save him. But when the matter is
publicly known to everyone, we rely on
the lenient opinion, and one is not
obligated to give more than his fair
share. But in any event, this doesn’t
make sense to me, because how can he
absolve himself from such a stringent
negative commandment simply because
others are not concerned with it and
violate it? This matter requires great
study.
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Communal responsibilities
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You do not give to an wandering poor 535 y5 11191 9 ¥902 PRO YIIRA NPTNOI
person less then a loaf of bread and lodging W MY WO P 1M naw arb
for the night. On the Sabbath, you provide MO MY T

him or her with food for three meals — if
they have some food with them — then food
for two meals...

TWHWA NPPRNKY O°IWA N2 9P
And the Kopabh is collected by two people
and distributed by three people.
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We coerce (tax) neighbors to build a guard MINZAT 93 XY IR X9 12 YA 120
house and gate for the courtyard. Rashbag YW NP1 1IRA

says that not all courtyards require a guard

house.

Inhabitants of a town are coerced (taxed) to ST DN7TY I YYD M0 MK 103
construct a wall and gates for a town. TN DMK MY 2D K7 R AT,
Rashbag says that not all towns require a

wall.
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considered a resident? Either 12 months or
the purchase of a house.

Albert Vorspan and David Saperstein, Jewish Dimensions of Social Justice
(New York: UAHC Press, 1998), 94

By the Middle Ages, community responsibility encompassed every aspect of life.
The Jewish community regulated market prices so that the poor could purchase
food and other basic commodities at cost. Wayfarers were issued tickets, good for
meals and lodging at homes of members of the community, who took turns in
offering hospitality. Both these practices anticipated "meal tickets" and modern food
stamp plans. Some Jewish communities even established "rent control,”" directing
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that the poor be given housing at rates they could afford. In Lithuania, local trade
barriers were relaxed for poor refugees. When poor young immigrants came from
other places, the community would support them until they completed their
education or learned a trade. The organization of charity became so specialized that
numerous societies were established to keep pace with all the needs. Each of the
following functions was assumed by a different society on behalf of the community
at large: visiting the sick, burying the dead, furnishing dowries for poor gitls,
providing clothing, ransoming captives, supplying maternity needs, and providing
necessities for observing holidays. In addition there were public inns for travelers,
homes for the aged, orphanages, and free medical care. As early as the eleventh
century, a hekdesh (''hospital') was established by the Jewish community of
Cologne, primarily for poor and sick travelers. Many later medieval Jewish
communities in Poland and Germany adopted this pattern. Spanish Jewish
communities hired doctors to serve the entire community to ensure that
health care was available to all.

Rav J. David Bleich Tradition 31:3

The community clearly has an obligation to provide for the medical needs of the
indigent. This establishment of a fund to defray medical expenses represents both a
needed social amenity as well as a charitable obligation, and the community is fully
empowered to levy a tax for either purpose.

A quite similar argument might be made for a communal policy requiring mandatory
life insurance coverage. Sadly, there have been cases in which a young breadwinner
has died at an early age leaving a widow and minor children destitute. The support
of the widow and orphans then becomes a communal burden. The community
certainly has a charitable obligation with regard to their support. It also has the
authority to impose a tax in order to establish a charitable fund in anticipation of
such needs. It would appear that the community would also have the right to use
those funds to defray the cost of a group life insurance policy for each of its
members, if for no other reason than on the grounds that such an arrangement is
cheaper, more efficient, and more dignified than simple charity.

Empathy for the sick
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R. Helbo fell ill. Thereupon R. Kahana

went and proclaimed: R. Helbo is sick. 1257 27 :RI7D 27 PIOK POI L WHR 1251 20
But none visited him. He rebuked them il XD 19 IR SR RPT ROK ) JUOR2
[the scholars], saying, ‘Did it not once TOMY R2°PY 1 2TRIND TR THbNa PwYn

happen that one of R. Akiva's disciples 33595 x3opy ' 03931 17p2 £7m0m 10391 XY
fell sick, ’fmd the Sages did not y1slt him? 527 5" PR PID9 W 1720w Sawa)
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sprinkled the ground before him, he
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recovered. ‘My master,” said he, ‘you have
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revived me!” [Straightway] R. Akiva went 5
forth and lectured: He who does not visit - T2 DR P07 23 2K 2RI X0

the sick is like a shedder of blood. When 1R 1020 PRW 921, MW 0°m1 19V wpan
R. Dimi came, he said: He who visits the = ?7'0 MW MW 07007 193 Wpan - 7200
sick causes him to live, whilst he who 7Y WPan TR - 10 P2 PRY 73 KON
does not causes him to die. How does he N R MW KD D%,
cause [this]? Shall we say that he who

visits the sick prays that he may live,

whilst he who does not, prays that he

should die, — ‘that he should die!’ can

you really think so? But [say thus:] He

who does not visit the sick prays neither

that he may live nor die.

Mishna, Pirkei Avot 5:10

There are four types of character in men: 7 77w 7701 20 “HW IMIRT QTR MTA VIR
1) He that says, "Mine is mine, and yours 77w 5w 0170 N7 17 2R W N°N1%2 777
is yours." This is a neutral type; some say 72017 Tow 77w 72w 290 IRG QY HW 7o
this is a Sodom-type of character. 2) He YU OHw 1o Hw W
that says, "Mine is yours and yours is

mine," is an unlearned person. 3) He that

says, "Mine is yours and yours is yours," 31 5w 7w 9w 5w RT D78 MTA YR
is a ptous man. 4) He that says, "Mine is -IBW S5 2170 DTN 3T 20NN WO D010 g0
mine, and yours is mine," is a wicked 700 -[bw T‘?WW '[‘71[7 S TIRT Qv S 'IbWW
man. YW Hw 7w Hw Hw:

Insurance for Gentiles?
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Our Rabbis taught: We sustain the non-
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the non-Jewish sick W'lth the]ev@sh sick, P SR I Y 2°03 N PR
and bury the non-Jewish dead with the V9w %577 2107 HXAW? Nk DY 0723 N,

Jewish dead, for the sake of peace.

Rationing

Why We Must Ration Health Care
By PETER SINGER

You have advanced kidney cancer. It will kill you, probably in the next year or two.
A drug called Sutent slows the spread of the cancer and may give you an extra six
months, but at a cost of $54,000. Is a few more months worth that much?

If you can afford it, you probably would pay that much, or more, to live longer, even
if your quality of life wasn’t going to be good. But suppose it’s not you with the
cancer but a stranger covered by your health-insurance fund. If the insurer provides
this man — and everyone else like him — with Sutent, your premiums will increase.
Do you still think the drug is a good value? Suppose the treatment cost a million
dollars. Would it be worth it then? Ten million? Is there any limit to how much you
would want your insurer to pay for a drug that adds six months to someone’s life? If
there is any point at which you say, “No, an extra six months isn’t worth that
much,” then you think that health care should be rationed...

When a Washington Post journalist asked Daniel Zemel, a Washington rabbi,
what he thought about federal agencies putting a dollar value on human life,

the rabbi cited a Jewish teaching explaining that if you put one human life on
one side of a scale, and you put the rest of the world on the other side, the
scale is balanced equally. Perhaps that is how those who resist health care
rationing think. But we already put a dollar value on human life. If the Department
of Transportation, for example, followed rabbinical teachings it would exhaust its
entire budget on road safety. Fortunately the department sets a limit on how much it
is willing to pay to save one human life. In 2008 that limit was $5.8 million. Other
government agencies do the same. Last year the Consumer Product Safety
Commission considered a proposal to make mattresses less likely to catch fire.
Information from the industry suggested that the new standard would cost $343
million to implement, but the Consumer Product Safety Commission calculated that
it would save 270 lives a year — and since it valued a human life at around $5
million, that made the new standard a good value. If we are going to have consumer-
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safety regulation at all, we need some idea of how much safety is worth buying. Like
health care bureaucrats, consumer-safety bureaucrats sometimes decide that saving a
human life is not worth the expense. Twenty years ago, the National Research
Council, an arm of the National Academy of Sciences, examined a proposal for
installing seat belts in all school buses. It estimated that doing so would save, on
average, one life per year, at a cost of $40 million. After that, support for the
proposal faded away. So why is it that those who accept that we put a price on life
when it comes to consumer safety refuse to accept it when it comes to health care?
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the water, they will both die. If only one )y ~ s S
drinks the water then then only he or she DA AR AR 9XY IR 0w NwUw
Rbnizlvi7Rigigkian]

will make it to town and be saved. Ben

Petura claims that it is better that they both

die rather then one of them contribute to

the death of his or her fellow. T - TJAY TR M 7071 R2OPY 27 KA TV
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Rabbi Akiva came and taught: “and your

neighbor shall live with you” Your life

takes precedence over your neighbors.
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A cistern provides water for a town [in a AR DNRD
time of drought| concerning the
townspeople and other, the townspeople

have precedence to the watet. "R 0 "M 1nnn:‘7 TATIP 17 2°NR OO 1NAN
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The towns animals and the lives of

others: the lives of others have
precedence over animals. Rabbi Yose
says that the animals have precedence
before the townspeople.
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of others? The animals of the e
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townspeople have precedence.

2 1990
The lives of others and the laundry of the  1n9129% PATP 17 2R *>17 N0 D°NX
town? The lives of others have QIR N2 NATIP 00120 IR 0 N

precedence to the water. Rabbi Yose
says that laundry of the townspeople
comes before the lives of others.
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